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LEXICALISING MYTH AND CULTURAL MEMORY: A COMPARATIVE
STUDY OF KAZAKH AND ENGLISH MYTHOLOGEMES

Annotation. This study investigates mythologemes core mythic concepts encoded
in language in Kazakh and English cultures and examines their role in shaping
cultural identity. Drawing on linguoculturology and cultural semantics, the research
analyzes such figures as “Zhalmauyz Kempir”, “Azireyil”, “the Banshee”, and “the
Grim Reaper”. A comparative qualitative design was employed, incorporating data
from the British National Corpus, the national corpus of the Kazakh language,
literary texts, and folkloric sources. Each mythologeme was examined in its
linguistic and cultural context, with particular attention to patterns of lexicalization
and metaphorization, and subsequently contrasted across the two languages.
The findings demonstrate that although these figures share universal archetypal
features primarily as representations of death or evil their linguistic realizations
and semantic nuances are culturally specific. For instance, in Kazakh tradition,
“Zhalmauyz Kempir” is portrayed as an active, child-devouring entity, whereas the
Celtic “Banshee” functions as a passive harbinger of death. Similarly, “Azireyil” in
Kazakh discourse evokes the notion of divine fate, while the English “Grim Reaper”
embodies the personification of fearful inevitability. Despite cultural differences,
both sets of mythologemes remain productive in contemporary language through
idioms, metaphors, and media discourse, functioning as dynamic carriers of collective
memory and value systems. The study demonstrates that mythologemes operate
as adaptable linguistic-cultural constructs that preserve core symbolic meanings
while continuously adjusting to evolving social contexts. This comparative analysis
highlights how shared mythic motifs are reinterpreted within distinct cultural-
linguistic frameworks, thereby reinforcing cultural identity, ethical norms, and
national narratives.

Keywords: mythologeme, cultural identity, linguoculturology, mythology,
archetype.

Introduction. The concept of mythologeme is a complex and interdisciplinary phenomenon,
emerging at the intersection of linguistic, literary, and historical-cultural knowledge. Despite
the term’s long-standing use in the humanities, its definition remains controversial and lacks a
clear interpretation. The intersystemic nature of mythologeme leads to varied interpretations in
scholarly literature and expands the range of methodological approaches to its understanding.
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One of the most authoritative definitions was proposed by Carl Gustav Jung and Karl Kerenyi,
who viewed mythologeme as “the primary mythological reality of humanity” [1, 258]. Jungian
myth criticism holds that archetypal motifs (such as monsters or harbingers of death) appear in
all cultures, adapted to particular contexts [2, 69].

Maslova frames mythologemes as culturally marked lexical units arising from a
community’s shared mythology. For example, she argues that mythologemes function as
“linguistic vessels” of mythic and historical knowledge, often occurring in idioms, proverbs,
and narrative language. One of the key ways myth survives in modern societies is through
language, where mythic images become lexicalized as stable cultural signs embedded in
discourse. These culturally marked units—often referred to as mythologemes—function as
symbolic condensations of collective memory and ethical norms. The term «Mythologeme» is
widely used in philological research. The author of the textbook «Linguoculturology» V. A.
Maslova sees in the mythologeme that is “forgotten by human, but preserved in the innermost
depths of the word and consciousness” [3, 512].

In Kazakh and English, mythologemes continue to be actively used in modern language
through idioms, metaphors, media texts, and literature. Although basic mythological archetypes
such as death, evil, and fate are found in many cultures, their linguistic expression reflects the
particularities of a particular cultural tradition. A comparative study of mythologemes allows
us to understand how language connects shared human experience with the particularities of
different cultures. This paper examines how mythologemes become part of vocabulary and
metaphorical thinking in Kazakh and English, and how they preserve cultural memory.

The research is guided by the following questions:

1. How are mythologemes lexicalized and metaphorically extended in Kazakh and
English?

2. What evaluative and cultural meanings do these mythologemes encode?

3. How do mythologemes function as linguistic mechanisms for preserving cultural
memory?

E. Meletinsky writes: “The concept of the mythologeme originates from mythological and
semiotic studies and refers to a recurring symbolic structure that becomes culturally recognizable
and linguistically fixed” [4]. V.Karasik describes mythologemes as a culturally marked lexical
units that reflect the interaction between language, cognition, and value systems [5, 477].

J.Assman notes: “Cultural memory is understood as the symbolic preservation of collective
experience through texts, rituals, and linguistic forms” [6, 392]. Lexical units associated with
mythic figures serve as mnemonic devices that activate shared cultural knowledge and emotional
responses.

The study adopts the cultural semantics approach, which examines how language encodes
culturally specific conceptualizations of reality. According to the scientist J. Bartminski:
“mythologemes are viewed as key elements in constructing the linguistic worldview because
they link abstract concepts with culturally familiar images”. Language and culture are deeply
interconnected, with linguistic systems serving as repositories of collective memory and values
[7, 168].

Wierzbicka and Apresyan emphasize that each language creates a unique conceptual world
with the help of its characteristic vocabulary and metaphors [8, 219].

Cross-cultural researchers Kobylko and Slonovskaya have noted that many mythic figures
(like soul-takers or death-messengers) recur globally but with distinctive local coloration [9, 253].
These perspectives motivate our comparative approach: by examining mythologemes in Kazakh
and English, we aim to reveal both their universal roles and culture-specific semantic features.

We consider it is legitimate to refer to linguistic units found in mythical works as
mythologemes, taking into consideration the scholarly study efforts.

Methodology and research methods. This study uses a comparative qualitative approach
with elements of corpus analysis aimed at studying the semantic, metaphorical and discursive-
functional features of mythologemes in the Kazakh and English languages. The data for analysis
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included Kazakh folklore and literary texts, English literary and media texts, the British National
Corpus (BNC), and contemporary online discourses, including social media and news resources.
This selection of sources allowed us to trace the functioning of mythological images both in
traditional artistic and folkloric contexts and in contemporary forms of language. The analysis
was conducted in stages: first, the lexical realizations of mythologemes were identified, then
their stable combinations and contextual meanings were studied, their metaphorical use was
analyzed, and finally, their cultural and evaluative meanings were interpreted. This allowed us
to identify the characteristics of national conceptualization and the functions of mythological
images in language.

The English data included the British National Corpus (BNC), a large balanced textual
database, supplemented with examples drawn from contemporary novels, news articles,
filmscripts, and other media sources. For Kazakh, we used Sub-corpus of the national corpus
of the Kazakh language, archives and published collections of oral epic tales, folklore, literary
works, and modern prose (including journalism and educational materials). We searched these
corpora for occurrences of the target mythologemes (using various spellings and translations)
and also reviewed traditional folklore and mythological dictionaries.

Discussion and observation. The active use of mythologemes in contemporary discourse
indicates that they are not merely folkloric relics but retain their role as effective cognitive
and cultural tools. In English, mythologemes often express abstract and emotional symbolic
meanings, consistent with a more secular and metaphorical perception of death.

A lexical metaphor for loud, chaotic, or creepy wailing, the expression “banshee” (which
comes from the Irish bean si, meaning “woman of the fairy mound”) has made its way in the
English language. Idiomatic expressions and common collocations including “screaming like
a banshee” “howling banshee” or “she let out a banshee wail” show how the mythologeme
has been intentionally transformed to convey strong feelings, sometimes without any allusion
to death. A prevalent mythologeme in Irish and broad Celtic mythology, the banshee usually
denotes death’s nearness with a wailing, or mortal cries.

Zhalmauyz Kempir is a formidable female demon in Kazakh folklore. The name comes from
zhalmau (“to devour greedily”) + auyz (“mouth”), metaphorically describing an “insatiable
mouth”. Folktales depict her as an old woman (often multi-headed) who kidnaps and eats.
Kaskabasov describes zhalmauyz as a bloodthirsty hag embodying all evil in folk narratives
[10, 238].

Both figures are female death-associated archetypes, reflecting a cross-cultural motif of
women as liminal beings linked to life and death. However, their roles differ: Zhalmauyz Kempir
actively wreaks destruction (devouring the innocent), whereas the banshee is a passive herald of
fate. This difference is evident in language.

Azireyil is the Kazakh adaptation of Azrael, the Islamic angel of death. The term is borrowed
from Arabic language and appears in Kazakh religious discourse as a neutral divine entity.
In folklore and sermons, Azireyil is often depicted as an awe-inspiring angel or even multi-
limbed spirit who carries out God’s will by collecting souls, with no personal malice. Kazakh
usage reflects this: references to Azireyil typically co-occur with pious or fatalistic language
(e.g. “angel of death”, “executor of God’s command”), reinforcing his role as a sacred enforcer
of fate [10, 324].

Grim Reaper, a skeletal figure wrapped in black robes and clutching a scythe, is the
prototypical personification of death and an influential representation of the mythologeme
of death in Western mythology. The notion of grim, that comes from the Old English grimm,
which means “fierce, cruel, dreadful,” is semantically characterized by negativity and dread
and frequently appears in collocations include grim reminder, grim reality, and miserable fate
[11, 50].

Both Azireyil and the Grim Reaper serve as agents of death, but they encode different
worldviews. Azireyil is integrated into a religious context as an impartial servant of divine order;
Azireyil is presented through contemporary Kazakh media as a sorrowful executor of divine
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will opposed to a threatening monster in moralistic narratives, Islamic sermons, and children’s
religious literature. In digital media, the mythologeme has also been graphical refined, appearing
as a glowing figure at the intersection of life and death, a scroll of souls, or even reflecting wings.
These visual devices reinforce his function as the divine gatekeeper of the afterlife by evoking the
metaphor of These visual tropes echo the metaphor of “qudaidyn songy parmenin oryndaityn
perishte” (the angel who carries out God’s ultimate order).

Results. The Kazakh Zhalmauyz Kempir is typically lexicalized as an agentive and
destructive figure associated with danger, deception, and child-devouring. The collocational
patterns emphasize action and physical threat, reinforcing a moral binary between good and
evil. In contrast, the Banshee in English discourse functions primarily as a harbinger of death [12,
130]. The lexical environment foregrounds sound, lament, and warning rather than direct action.
This reflects a cultural framing of death as an anticipated but emotionally mediated event.

In Kazakh discourse, Azireyil is strongly associated with divine will and inevitability, often
appearing in contexts emphasizing fate and spiritual accountability. The evaluative meaning
is not purely negative but connected to religious worldview. The Grim Reaper, by contrast,
is a personified abstraction. Its lexicalization frequently occurs in metaphorical contexts (e.g.,
politics, pandemics, war), where it symbolizes impersonal and inevitable loss.

All four mythologemes appear in contemporary media and metaphorical usage. Their
persistence demonstrates their role as dynamic carriers of cultural memory. These mythologemes
function as archetypal symbols of death, evil, or fate, underscoring universal human concerns.
These results are summarized in Table 1 below.

Table 1 — Schematizing Each Mythologeme’s Role and Linguistic Use in Its Culture

Mythologeme Culture Meaning/Role Linguistic Features

Zhalmauyz | Kazakh Carnivorous old witch | Folktale epithets,  negative

Kempir (evil) metaphor

Banshee English/Celtic Wailing  death  spirit | Literary/metaphoric idioms
(omen) (sound imagery)

Azireyil Kazakh/Islamic | Angel of death (sacred) | Religious collocates, fatalistic

phrases

Grim Reaper English/Western | Personification of death | Idioms & media references, dark

(fearful) imagery

This study aims to identify the fundamental motifs, imagery, and narrative structures that
underpin the mythological traditions of these societies. The study aims to uncover universal
themes and distinct modes of cultural expression reflected in the worldviews, origins, and
perspectives on humanity’s place within these two vastly different civilizations.

The key mythological themes and symbols found in Kazakh as well as English cultures
have to be identified, along with their significance in the development of societal awareness and
cultural identity. We may learn more about cultural variations and shared beliefs by conducting
a fruitful research of mythologeme and its point in religious contexts. This analysis can also
help us comprehend the relevance of mythical narratives for human psychology and ethics.

Table 2 — Top Collocates (MI Score or Raw Frequency)

Mythologeme Top Collocates (Corpus Evidence) Semantic Field

Zhalmauyz Kempir kempir, jet1 basty, dau, aidahar, Corporeal evil, demonic threat
adam, jep, oltiru, obyr

Azireyil perishte, Religious fate, divine executor
jan, janyn alu, olim, qudai, buiryq
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Banshee scream, shriek, howl, wail, keen, like | Sound imagery, emotional intensity
a banshee

Grim Reaper called, scythe, arrival, tempted, | Existential inevitability,
waiting, revenge metaphorical death

Table 2 demonstrates that the four mythologemes exhibit clearly differentiated collocational
behavior across the two corpora. In the Kazakh corpus, Zhalmauyz Kempir shows strong
formulaic clustering with folkloric lexemes such as “kempir”, “jeti basty”, and “aidahar”
indicating its stable embedding within traditional narrative discourse. Its co-occurrence with
verbs denoting physical destruction (e.g., “jep”, “oltiru”) reinforces its semantic role as corporeal
evil. In contrast, Azireyil displays restricted but highly specialized collocational patterns centered
on religious vocabulary (“perishte”, “jan”, “qudai”), reflecting its theological framing as a divine
executor rather than a demonic figure.The English corpus reveals a different tendency. Banshee
predominantly co-occurs with sound-related lexemes (“scream”, “wail”, “howl”) suggesting
metaphorical extension into expressive similes. Meanwhile, Grim Reaper demonstrates broader
genre diffusion, appearing in journalistic, cultural, and figurative contexts beyond strictly
religious discourse. Corpus analysis shows “Grim Reaper” occurs across genres—journalism,
fiction, academia—with senses ranging from the literal embodiment of death to a metaphor
for inevitable doom. In idiomatic English, the Reaper appears in expressions like “cheating the

Reaper” or “dancing with death”, implying a game of fate or narrow escape from death.

Table 3 — Corpus Distribution of Selected Mythologemes

Mythologeme | Corpus Corpus Size | Occurrence Type Frequency Distribution
Banshee BNC 100 million | Tokens 39 0.39 per million
words
100 million | Tokens 28 0.28 per million
Grim Reaper BNC words
Kazakh 23,443,589 Documents 73 docs 0.33% of texts
Zhalmauyz National words
Kempir Corpus (22,223
docs)
Azireyil Kazakh 23,443,589 Documents 23 docs 0.10% of texts
National words
Corpus (22,223
docs)

Corpus evidence further clarifies distributional patterns across languages. In the British
National Corpus (100 million words), “banshee” occurs 39 times (0.39 per million words), and
“Grim Reaper” appears 28 times (0.28 per million). In the Kazakh National Corpus (23.4 million
words; 22,223 documents), “Zhalmauyz Kempir” appears in 73 documents (0.33% of corpus
texts), whereas “Azireyil” appears in 23 documents (0.10%). Although cross-corpus comparisons
must be interpreted cautiously due to structural differences, the document-level distribution
indicates that Zhalmauyz Kempir demonstrates broader narrative presence in Kazakh discourse,
while Azireyil appears more specifically in religious contexts.

English Grim Reaper carries connotations of menace and uncanny power. This is reflected
linguistically: Kazakh phrases with Azireyil involve reverence and submission (e.g. “soul-taking
angel”), whereas English uses of Grim Reaper emphasize dread (“inevitable”, “final”). In one
culture, death is an appointed duty of an angel; in the other, it is an ominous force to be feared.
These differences mirror cultural emphases: Kazakh language leans on theological fatalism,
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while English highlights existential gloom. Nevertheless, both figures linguistically signal
human mortality and the transition beyond life, revealing the deep symbolic nexus between
language and death-related mythology. The study’s results demonstrate that mythologemes
combine universal archetypal meanings with culture-specific interpretations.

Conclusion. Due to this research, we were able to notice unique interpretations and variations
in each religious environment and highlight the universality of certain mythical elements that
transcended cultural boundaries. This research seeks to give insightful analyses of the religious
myths of English and Kazakh cultures, so contributing to a better understanding of the function
and importance of mythologemes in the formation of personal worldviews, values, and beliefs.
The study demonstrates that mythologemes act as mobile linguistic-cultural constructs that
preserve cultural memory through processes of lexicalization and metophorization. Despite
their reliance on universal mythological strucutres, the linguistic forms of their expression reflect
specific cultural values and methods of conceptualization. Kazakh and English mythological
traditions include a wide range of supernatural creatures and fantastic images. Their originality
and cultural conditioning are different, which reflects the different worldviews and historical
and cultural experience of the people.

Mythologems undoubtedly have a significant impact on determining the identity of a
nation. An illustration of this is the fact that mythologems found in the language of fairy tales
and mythological narratives and still reflected in literary works which acquire symbolic meaning
based on national values and cognition.

Importantly, these mythologemes continue to live in modern discourse through idioms,
literature, and media, functioning as living symbols of heritage. They serve to reinforce
traditional moral lessons and collective memory. In line with linguoculturological theory, the
persistence of mythologemes underscores that language is not a neutral code but a carrier of
culture. The differential portrayal of these figures in Kazakh and English thus reflects each
society’s worldview: Kazakh language often frames death within divine fate and communal
responsibility, while English frames it within mystery and fear [13, 71].

By examining these mythological units side by side, this research contributes to understanding
the interplay between language and myth. It shows that even as myths cross cultural boundaries,
their local linguistic embodiments reveal unique aspects of cultural psychology. Future work
might extend this approach to other mythologemes or incorporate quantitative corpus methods,
but the present findings already demonstrate the value of linguocultural comparison. The corpus-
based analysis strengthens these conclusions by demonstrating that mythologemes are not
merely abstract cultural symbols but active lexical units embedded in discourse. The frequency
and collocational patterns reveal that Kazakh mythologemes exhibit stronger narrative clustering
and semantic stability, particularly within folkloric and religious contexts. In contrast, English
mythologemes show lower frequency but greater genre diffusion and metaphorical flexibility.
These findings confirm that while archetypal structures may be universal, their linguistic
realization reflects culture-specific cognitive and value systems. In sum, mythologemes are
dynamic linguistic bridges between past and present, continually reshaping and reaffirming the
worldviews of Kazakh and English speakers alike.
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3.A. J0CKAH, M.T. XACAHOBA
9a-Papadbu ateiHAarsl Kaszak yaTTeik yHusepcuteti, Aamarsl, Kasakcran
I.T. EPCYATAHOBA

CyaerimeH /Jlemupea aTteiHAaFsl yHUBepcuTeTi, Aamarsl, Kasakcran

KA3AK JKOHE AFbIAITBIH MUDOAOTEMAAAPBIHBIH, ANMHI'BOMOSAEHU
EPEKINEAIKTEPIL: CAABICTBIPMA /bl MOAEHUETAPAABIK TAAAAY

Anparna. bya seprrey mmdoaoremasapAbl — Kasak >KoHe arblAIIBIH TidJepiHAe KoATaAraH
Herisri MUQTIK KOHIIENTTepAi >KoHe OJapAblH MdJeHU OipereAikri KaAbIITAaCTBHIPYAarbl POAiH
KapacTelpaabl. /lMHIBOMajeHeTTaHy MeH MaJeHM ceMaHTHuKa TyprbichiHaH “JKaamaywis Kemnup”,
“Osipentia”, “banmm” >xone “I'pmm Pumep” Oeitneaepi Taasanaabl. 3epTreyse bpmraH yATTBIK
KOPITYCBIHBIH, Ka3akK TiAiHiH YATTHIK KOPIIYCHIHBIH AepeKTepi, KopKeM MaTiHAep MeH (POAbKAOPABIK,
AepeKke3AepAiH KaMTUTBIH CaAbICTEIPMAABI CallaAblK TaCiA KOAAAHBLAABL. OpOip Mudoaorema o3iHiH
AVIHTBUCTMKAABIK >KoHe MdJeHM KOHTeKCTiHAe KapacTLIPHIABII, AeKCUKalaHy >KoHe MeTadopalaHyFa
epeKille Haszap ayJdapblidbl. 3epTTey HoTIKedepi KepceTKeHJell, Oya OeliHeaepaiH oMOebarm
apXeTUITIK opTak Oeariaepi OoaFraHBIMEH, ©4iM HeMmece 3YABIMABIK YFBIMJAapbIMeH OallaaHBICBIHA
KapaMacTaH, OJAapAblH TiAAiK KepiHicTepi MeH ceMaHTMKaABIK MafrblHaJaphl MOAEHU TYpPFbIAaH
epekire. Mricaabl, Kasak JAacTypiHde “JKaamaywis kxemmip” 0Oadasapabl KeMTiH TipIHIidik wmeci
peTiHge GeliHeAeHreH, aa “banmu” eaiMHIH XxaOapIIbIcH peTiHAe KbI3MeT eTeai. Coa CUSKTHI, Kazak
AVCKYPCBIHAAFEI “O3ipeitia” TarAplp YFBIMBIMEH OallaaHBICTBI 604ca, aa aFBIAINBIH TidiHAeri “I'pum
Prmmep” eaiMHiH KOPKBIHBIIITEH opi OyaTapTrac OeriHecin Oiadipeai. MoaeHn aifbipMaIblAbIKTapFa
KapaMmacTaH, MudoaoreMasap mamnomMaaap, mMetapopasap >XKoHe MeAna AUCKYPC apKblABl Kasipri
Tiage GeaceHAl KOAAaHBICTa GOABII, YKBIMABIK >Kadbl MeH KYHABIABIKTAp >KYJeCiHiH AMHaMMKaABIK
TackIMaJayIIbldaphl peTiHAe KBI3MeT eTedi. 3epTrey MudoaoreMaslapAbl e3repMmeni d4eyMeTTiK
KOHTeKCTTepre 0OeliMAeATillt HeTi3ri CHUMBOAABIK MarblHaAapAbl CaKTalTBIH AMHIBOMOJEHN
KYPbIABIMAAp peTiHAe KopceTeai. bya caablcTeIpMaAabl TaaAay >KaAmlbl MU(POAOIVISAABIK MOTUBTEPAIH
9pPTYpAi MoOAeHU-AUMHTBUCTUKAABIK INleHOepAe Kadall TyciHAipideTiHiH KepceTeai, OcChLAAIIa
MdJEeHH COMIKECTIKTi, DTUKAABIK HOpMaJlapabl JKoHe YATTHIK HappaTUBTEepAi HbIFaliTajbl.

Tyiin ce3aep: Mudoaorema, MIAEHU COVMKECTiAiK, AMHITBOMdJEHMETTaHy, MUQOAOTUs,
apXxeTuil.
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3.A. 40CXKAH, M.T. XACAHOBA
Kasaxcknit HallMOHaABHBIN YHUBEpPCUTET nMeHN aab-Papabu, Aamatel, Kasaxcran
I.'T. EPCYATAHOBA

Yuusepcuter umenn Cyaerimana Jdemupeast, Aamarel, Kasaxcran

AEKCUKANMBADLNSI MUDPA N KYAbTYPHASI ITAMATH: CPABHUTEABHOE
NCCAEAOBAHUE KA3AXCKUX 1 AHI' ANMNCKNX MNP O10I'EM

Anporanmsa. B saHHOM mMccaeAoBaHMM paccMaTpUBAIOTCA MUQOAOTEMBI, KaK OCHOBHBIE
MuQyeckrie KOHIIENTH, 3aKOAMpPOBaHHBIE B s3bIKe Ka3aXCKOM M aHTAMIICKON KyABTyp, a Takxke
aHHAAMBMPYETCsI UX POAb B POPMUPOBAHUY KyALTYPHOM MAeHTHIHOCTH. ONupasch Ha AOCTVIKeHIS
AVIHTBOKYABTYPOAOIMM ¥ KyABTYPHOI CeMaHTHUKM, B paboTe paccMaTpuUBaIOTCA Takue oOpassl,
Kak «XKaamaypis Kemnup», «Asupeitna», «banmm» u «MpauHblil >kHell». bbla mcmoan3oBaH
CpaBHMUTEABHBIV KauyeCTBEeHHBIN I104XOA, BKAIOYAIONIMII JaHHBIe M3 bpuranckoro HaljmoHaabHOTO
kopiyca, HammonaapHOro KopIyca Ka3axCKOTO sI3BIKa, XyZAOXKECTBEHHBIX TEKCTOB M (POABKAOPHBIX
ncTounnkos. Kaxaas mmdoaorema Oplaa paccMOTpeHa B ee AMHIBUCTUYECKOM M KyABTYPHOM
KOHTEKCTe C OCOOBIM BHMMaHMEM K MOJeAs M JAeKCHMKaausaluy ¥ MeTadopusanuy, a 3aTteM
COIOCTaBAEHa B ABYX SI3bIKaX. Pe3yabpTaThl McCAeAO0BaHMS ITOKa3bIBAIOT, YTO, HECMOTPS Ha HaAudue
YHUBEpPCaAbHBIX apXeTUINYECKUX IIPU3HAKOB — B IIEPBYIO odepeb KaK pelpe3eHTaluii CMepTu A
3/1a — UX SA3BIKOBas peaAnsarusd M ceMaHTHJYecKye HIOAHCHI SABASIOTCA KyABTYPHO CHeIIMUIHBIMIL
Hampumep, B kasaxckoit Tpaguuun «Xaamayers Kemmup» wusoOpaikaercsa Kak CyIecTso,
IIOKMpaIOIIlee JeTell, B TO BpeM:I KaK KeAbTcKasl «baHI» PyHKIIMOHUpPYeT KaK IIpeABeCTHUK CMEPTIL.
AHajzormyHo, «A3upenna» B KadaxCKOM AMCKypce acCOIMUPYeTcs C IOHATHEM OOKeCTBeHHOI
peAoIlpeAe1eHHOCTU CyAbObI, B TO BpeMs KaK aHTAMICKUII «MpauHBIl >KHell» OAUIeTBOpseT
IepCcOHMPUKANIO ITyTaloIell Hemd0es>XHOoCTH. HecMoTpsl Ha KyaAbTypHBIE pa3amdns, oOe IPYIIIbI
Mn¢oA0reM OCTaIOTCs MIPOAYKTMBHLIMM B COBPEMEHHOM s3bIKe, (PYHKUMOHMPYS B HMAMOMAX,
MeTtadpopax M MeAMITHOM AMCKypce KaK AMHaMMIYHbIE HOCUTeAM KOAAEKTMBHON HaMATU U CUCTEM
1eHHoOCTell. VlccaegoBaHue ITOKasbiBaeT, yTO MuQoa0oreMsl (PYHKIMOHUPYIOT KaK ajalTUpyeMble
AVIHTBOKYABTYPHBIE KOHCTPYKIIMM, KOTOpBbI€ COXPaHSAIOT OCHOBHBIE CUMBOAMYECKUE 3HAuYeHMs,
IIOCTOSIHHO TIPMCIIOcabAMBasCh K MEHSIOIMIMMCA COLMAaAbHBIM KOHTeKCTaM. DTOT CpaBHUTEABHBIN
aHaAU3 AEMOHCTPUPYeT, Kak oOmiyme MupOAOIMIecKrie MOTUBBEI II€PEOCMBICAMBAIOTCS B paMKax
Pa3AMYHBIX KyAbTYPHO-AMHIBUCTUYECKIX PaMOK, TeM CaMbIM YKPeIlAss KyAbTyPHYIO UAEHTUYHOCTD,
DTUYECKNe HOPMBbI ¥ HallMOHaAbHbIe TIOBeCTBOBaHIL.

Karouesble caoBa: mudoaoreMa, KyAbTypHasi MAEHTUYHOCTh, AMHIBOKYAbTypa, Mu(OAOTI,
apXeTuIL.
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